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FROM THE INDEPENDENT WHIG. 
DIALOGUE 
Between a Country Clergyman and a Quaker. 
(Continued from p. 10.) 
Clergyman. Of all people I think the Quakers 
have the least pretence to glory in their poverty. 
Quaker. Thou seemest in this to aim at being 
severe, but I feel it not. Our moderate wealth is the 
effect of our honest industry, and we are not asha- 
med of it. 
C. As well you might, if you got it by your 
preaching. 
Q. I do not find that thou art ashamed, and yet 
thy income is great this way. 
Then you make comparisons ? 
Assuredly, no; thy motives and ours are not 


I warrant you preach by the spirit. 
How preachest thou ? by the sheet ? 
I read my sermons, to avoid incoherences. 
. Thou needest not, hadst thou the spirit; it 
would help thy infirmities. 
C. Does the spirit help you to your low lan- 
guage, and silly repetitions? 


Q. If repetitions are silly, why shuttest not thou 
thy Common Prayer Book, which aboundeth there- 
in? And as to your language, if the spirit were a 
dealer in style, why doth Paul write such bad 
Greek, as the learned say? But I can tell thee, we 
have many men among us, who preach in as decent 
language, and as fiee from tautologies, as any that 
thou canst read out of thy Note Book. I could men- 
tion the different efficacy too, and the manifest dis- 
interestedness of our preachers ; but I spare thee. 

C. Spare me! I fear you not. 

Q. Why, truly, nor I thee, since thou defiest me. 
I have found thee no terrible adversary, which may 
not be the fault of the man. Thy bishop would not 
do better, tho’ his pay is greater. 

C. It is too true, he could not: Reason is thrown 
away upon you, and such as you. 

Q. To deal freely with thee, as I am not the rich- 
er, so neither art thou the poorer for any reason thou 
hast thrown away upon me. 

C. Where men pretend to the spirit, it is vain to 
argue with them. 

Q. Then why dost thou? But espescially why 
floutest thou the spirit ? 

C. I hope there is a wide difference between the 
Spirit of God and the spirit of enthusiasm. 

Q. Doubiless there is; but I would be glad to 
hear thee explain the difference. 

C. The same difference as between a good un- 





derstanding and a wild bot imagination. 


LD SRE 
Q. Thy words sound well, but thy reasoning is 
naught. Is not the gospel above the best understand- 
ing ? and was it not to the Greek philosophers fool- 
ishness ? They had as much sense as thou or thy 
bishop, and knew their own language better ; but 
could not comprehend the iucarnation and crucifix- 
ion of Christ the Lord, nor original sin and the re- 
surrection. The light of the spirit hath therefore no 
analogy with the natural understanding ; as you 
yourselves contend, when you would confute or pun- 
ish people for following their reason, and departing 
from your systems. I must tell thee too, that the 
spirit warmeth both the heart and the imagination ; 
for which cause Festus reckoned Paul mad; and 
the fist christians sought martyrdom. And if— 

C. Be shorter: we see you can preach, 

Q. If do, ‘tis truth without tythes, and can but 
half offend thee. 

C. Mighty witty! I just mentioned preaching, 
and presently tythes must be brought in for com- 
pany. 

Q. Why, dost thou like them asunder ? 

C. Fiddle faddle, what has all this to do with 
enthusiasm ? 

Q. Nothing; and wherefore didst thou begin it? 
I have shewn thee thy weak reasoning about enthu- 
siasm: What sayest thou in answer ? 

C. That the Quakers are enthusiasts. 

Q. And givest no réason. Is it thus thou con- 
vincest gainsayers, and edifiest thy flock ? 

C. My flock won’t come to you for edification. 

Q. It is well for thee that they do not. But to 
keep thee to the point, if I can; I tell thee, that we 
are no enthusiasts, and I will give thee a reason: 
We pretend to no more of the spirit than influences 
our actions, and our actions are sober and rational. 
Hast thou found in me the speech and wild beha- 
viour of an enthusiast ? 

C. You have no ill nack at prating. 

Q. Friend, my prating costeth no man any 
thing. 

C. Though ’tis enriched with the spirit. 

Q. I thank thee, thou givest a reason why it 
should cost nothing. The spirit is not bought nor 
sold, nor are the works of the spirit: wherefore he 
neither receives fees, nor claimeth dues. Simon 
Magus, who traded in conjuration and spells, was 
profanely for making a commodity of the Holy 
Ghost, and offered money for him, doubtless with a 
design to make more. Thou knowest his doom ; and 
yet friend, there are many Simon Magus’s in the 
world, yea, worse than Simon Magus. There be 
many who raise great revenues out of the spirit, yea, 
and have him not. 
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C. Who goes from the point now ? 

Q. I do not. I feared thon wouldest think me 
too much in the point. We were speaking of the 
spirit. 

C. Which you think you have. How do you 
know it? 

Q. There is but one way. I feel him. 

C. But how shall I be satisfied of that ? 

Q. The same way ; thou must first feel him too. 

C. So say all the enthusiasts in the world. 

Q. Friend, are all who have the spirit enthu- 
siasts ? 

C. No. 

Q. How dost thee distinguish ? 

C. By their works. 

Q. Thou sayest well. Now by what work of 
ours do we appear to be enthusiasts ? We are sober 
in society, sober in our families: we fear God, and 
have an awful reverence for his name and power, 
and for this we continually read the Scriptures 
which testify of him ; insomuch that, for this our 
love to the Bible, some of thy brethren laugh us to 
scorn, and scoffingly say, that weare Bible-mad. We 
fast and we pray in private, ard preach and pray in 
our religious assemblies, and we have universal 
charity. We open our purses cheerfully for the sup- 
port of the public ; and we are dutiful subjects, and 
mecdie not in factions; we maintain all our own 
poor, and contribute not the Jess to thine ; and even 
the clergy have part of our substance. Seest thou 
in this true character the marks of enthusiasm ? 

C. You indeed maintain a fair outside. 

Q. Canst thou see farther ? 

C. I can see your ghostly Hummings and Haw- 
ings. 

Q. Is it not as-easy for thee to call them sighs 
and groans which cannot be uttered ; whereof thou 
must have read, but seemest not to understand ? 

c. Why, who can understand the use of your 
silent meetings ? 

Q. We do, and thou mayest. Friend, our devo- 
tion and holy exercises are not taken out of a book, 
but begin first at the heart ; and when the heart dic- 
tateth not, we speak not. Our godliness is not per- 
formed like a play, by rehearsal. 

C. This is a villainous reflection upon the com- 
mon prayer. : 

Q. Thou makest it then. I am only defending 
the religious worship of the people called Quakers ; 
and, I have defended it. I do not revile thy church 
exercise; Why revilest thou me ? 

C. Whoare they that perform their devotion by 
rebearsal like a play ? 

Q. Wedonot: And is it not lawful to say, we 
do not? Knowest thou any that do? 

C. We have a form of prayers, the best that ever 
was composed, and find great devotion in it. 

Q. IT rejoice in it: I like all devotion that is 
paid to God, and warranted by the Scriptures. [ find 
no fault with thine; only it 1s not meet jor me, who 
find more fervency.in my own, and more edifica- 
tion. And what is the end of devotion but edifica- 
tion ? 

C. Y¥es, the glory of God. 
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Q. God is not glorified, where men are not edi- 
fied. Hence every man must glorify God his own 
way. 

C, What, in an erroneous way ? 

Q. Those are words. No man errs who pleases 
God ; who is, doubtless, pleased with our best en- 
deavours to please him: Knowest thou any better 
rule ? 

C. Yes, the rule of certainty. 

Q. This iscertainty. Other certainty than this 
is not found among men, who must al) answer for 
themselves; ond therefore must all worship God, 
as each thinks best. 

C. Which woald introduce a thorough anarchy 
in worship. 

Q. So there is in faces; and what harm ensu- 
eth ? God made faces different; canst thou make 
them uniform? 

C. No; but the minds are different from faces. 
The mind may be altered by reasoning. 

Q. Sometimes for the worse, as well as the bet- 
ter; and so may faces be altered by good or bad 
keeping. But thou-mayest depend upon it, minds 
will always vary as infinitely as faces; and ior ought 
I know, more, as their substance is more delicate 
and quick, and knoweth no particular figure and di- 
mensions, 

C. There is, however, no harm in reasoning 
with them. 

Q. I concur with thee, if reasoning be free 
fiom deceit, the next worst thing to violence, which 
ought never to be employed about the mind, which 
it can never change. 

(To be continued.) 
—s— 
From the (Boston) Universalist Magazine. 
LIFE OF ORIGEN. 

To the Biography of this astonishing genius, 
some account of the character and condition of the 
Christian Church in his age, is a necessary introduc- 
tion, especially for those readers who are net versed 
in ecclesiastical history. 

Christianity, such as it was, had been dissemina- 
ted, more or less, in almost every province of that 
vast empire, Which extended from the river Euph- 
rates in the east to the isles of Britain in the west, 
and from the Dneister and the Baltic on the north te 
Mount Atlass and the Lybien Desart in the south. 
[t was, however, in that region which lay between 
the Euphrates and the Archipelago, that the most 
considerable bodies of christians were gathered. 
Here were the remains of the seven churches of Asia, 
the church of Jerusalem and those of Judea; and 
besides others of less note, the great and flourishing 
chureh at Antioch. In Egypt, but few of the natives 
had forsaken the pagan religion ; and the progress 
of christianity, in that country, was almost wholly 
confined to the city of Alexandria.—Here, however, 
was a church numerous and respectable ; and as this 
great city was famous as the seat of learning and of 
that sort of philosophy then in vogue, the christians 
here became distinguished for their attainments in 
that visionary and absurd science. In Carthage and 





its adjacent territory, now the kingdom of Tunis, 
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there were several small churches established, and 
bishops settled. In Italy, the christians had become 
considerably numerous; and the city of Rome itself 
is supposed to have contained about fifty thousand of 
them, amidst a population of, perhaps, a million* in- 
habitants. To the west of the Alps, in what is now 
France, there were only some scattered churches, 
hardly supported by the zeal of a few christians, in 
the cities of Lyons, Arles, Narbonne, Thoulouse, 
Limoges, Clermont, Tours and Paris. From 
France, the light of the gospel was still more faintly 
reflected on the remote Roman provinces of Spain 
and Britain. As to the barbarous tribes of Caledo- 
nia, and the savage borderers on the north of the 
Rhine and Danube, they had probably received 
some imperfect knowledge of christianity, by means 
of the various opportunities naturally presented to 
them in the course of war and commerce. 

In addition to the foregoing sketch, it may be ob- 
served that though the church of this age was com- 
posed, in general, of the lower class of people, yet it 
contained numbers of learning and wealth, and 
some of family and influeace. There were also ma- 
ny christians in the Roman armies, and even in the 
Court.—Indeed, their relicion was, at times, no 
great obstacle to promotion and preferment; though, 
at other times, it brought on them the severest perse- 
eutions.—After all, the number of christians cannot 
have exceeded, in proportion, the twentieth part of 
the Roman Empire ; but their habits of union, zeal 
and courage, which contributed to their actual in- 
crease, gave them also the appearance of greater 
numbers than they really possessed. 


When we speak of their christianity, however, we 
must not be understood to mean that simple system 
of truth which Christ taught, and his apostles incul- 
In the course of a century and a half, it had 
gradually become somewhat corrupted by the ad- 


cated. 


mission of certain Jewish and Pagan notions. But 
what was worse, the learned had lately begun to add 
to it the visionary principles and dark subtleties of 
a philosophy utte:ly vain, but then in high repute, 
compounded of the Oriental and Platonic systems. 
We can scarcely conceive of any thing more unlike 
the plain doctrine of our Saviour, than the heteroge- 
neous mass of notions, which was thus collected, 
and denominated christianity.—The commentators 
and the doctors of the church imagined, however, 
that they could discover traces of all their favourite 
fancies, in the scriptures ; but this would have been 
impossible, had they not, for this very purpose, 
adopted the most absurd rules of interpreting the sa- 
ered text. They were all agreed in attributing to 
the whole Bible, a hidden and mysterious meaning, 
as well as an obvious and literal one; and asif this 





* This estimate of the population of Rome is founded rath- 
er on conjecture than on certain authority.—Twenty seven 
years iplees Christ, the number of citizens in Rome was 
453,000 ; and there was probably about the same number in 
the second and third centuries after Christ. It is to be re- 
membered, however, that the citizens were not more than 
one half of the whole mass of the people, including soldiers, 
servants, slaves, &c. The census taken by Augustus, A. D. 
14, is no certain authority; as that seems to have included 
the citizens of the several Roman proviuces, or at least, the 
foreigners who‘had becn enlisted in the Roman armies. 


was not enough, many of them began to convert the 
scripture history into allegories, wherever, by the 
grossest ingenuity, they could torture it into the least 
resemblance of their fictions. 

The manners, also, of the clergy, had now begun 
to approach, at once, the two extremes of auster- 
ity and licentiousness. From the Oriental and Pla- 
tonic systems of philosophy, a plan of discipline was 
introduced, consisting of mortifications, (tastings, 
watchings and monkish seclusion ; so that instead of 
regarding the body as a convenient servant, they 
were led to consider it as a detestable foe, which it 
was their duty to hate and torment. But what would 
be incredible, had it not been so often realized, this 
austere and morose sort of discipline was too fre- 
quently attended with a proportionate degree of im- 
morality and lewdness. Many of the christian doc- 
tors of this age adopted the pernicious maxim of the 
Platonist, that it was lawful to deceive and to lie, for 
the purpose of the advancement of the cause of truth 
and piety; and some, who affected the abstinence 
of celibacy, indulged themselves in the possession 
of concubines from among those who had made pro- 
fessions of perpetual chastity. It ought to be re- 
marked, however, that neither the manners nor the 
sentiments of the common laity, seem to have been 
so far removed from the Apostolic standard, as were 
those of the clergy. 

As to the treatment which the christians of this 
age experienced from the secular power, it was ex- 
tremely variable, owing to the unsteady and dis- 
tracted state of the Roman Government. Of six- 
teen Emperors who ascended the throne during 
Origen’s life, fourteen were slain, most of them by 
their own soldiers ; and in the mean while, alternate 
anarchy and military despotism presented a scene, 
of which no truer example could be mentioned than 
that of modern Algiers. Throughout this turbulent 
period, the christians were liable to the severest pen- 
alties, and to death itself, from certain laws against 
them which were in force; but these laws were 
sometimes, and in some places, entirely neglected 
by the magistrates; while at other times, or in other 
places, they were either partially or fully executed, 
just as caprice, policy, prejudice or superstition 
might dictate. There were two persecutions, how- 
ever, in this period, which deserve particular mer- 
tion; the first about the 17th year of Origen’s age, 
in which his father suffered death; and the other, 
near the close of his life, in whith he himself nar- 
rowly escaped martyrdom, 

Orteen was born, A. D. 184 or 185, in the city 
of Alexandria, in Egypt. His father, Leonidas, 
caused him, while very young, to be instructed in all 
the learning of the times; but directed him to ap- 
ply himself particularly tothe study of the scriptures, 
assigning him, every day, a portion thereof to com- 
mit tomemory. The son’s inclination seconded the 
father’s solicitous care ; and Origen, though a mere 
youth, soon became so expert in interpreting the sa- 
cred oracles after the mysterious and allegorical 
method then in vogue, that he was universally re- 
garded as an extraordinary person. It is reported 





that Leonidas often stood by him while he slept, and 
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uncovering his breast, kissed it with reverence, as 
honored with the indwelling of the Divine Spirit. 

When he was a little more advanced in years, he 
studied divinity under the celebrated christian father, 
Clemens Alexandrinus, in the catechetical school of 
Alexandria. His studies in this distinguished semi- 
nary were, however, soon interrupted by the persecu- 
tion which began, A. D. 202. This was inthe 17th 
year of Origen’s age. His master, Clemens Alex- 
andrinus, was obliged to flee from the city; and his 
father, Leonidas, was seized and imprisoned for his 
faith. Origen would have voluntarily delivered him- 
self up to the persecutors, in hopes of attaining the 
honor of martyrdom, had he not been prevented by 
his mother, who hid his clothes, and thus confined 
him to the house. Fearing that his father’s constan- 
cy would be overcome by regard for his family’s 
safety, he wrote him a letter urging him to stand 
steadfast, and to ee careful not to swerve from his 
profession on their account. Leonidas, animated by 
his son’s exhortation, remained inflexible to the last, 
and courageously suffered martyrdom. 

His goods being confiscated, his family was re- 
duced to extreme poverty ; but a rich lady of Alex- 
andria, either from compassion or respect, took Or- 
igen into her own house, and afforded him every 
necessary assistance. There lived with her, at the 
same time, Paul of Antioch, a famous heretic, whom 
she had adopted as her son. This man held confer- 
ences at her house, which were aitended by a great 
number, not only of heretics, but also of catholics. 
Origen, however, though obliged by his situation to 
converse with him at times, would hold no commu- 
nion, nor join in prayer with him; and he took 
every method to express his abhorrence of heresy. 

(To be continued.) 


—>—— 
CALVINISM UNMASKED. 


Or, Calvinistic principles of Justice, as attributed 
to God, for the foundation of His Covenant 
with Christ, relative to the Atonement for sin, 
and man’s redemplion from it, examined, and 
proved to be Unjust. 

(Continued from page 16.) 

The grand relation which Calvinism supposes to 
exist between God and man, is the relation through 
the medium of a Mediator, Christ Jesus ; which is 
manifested in the atonement he made for sin, and 
man’s redemption from it, including the prominent 
idea of salvation from the just punishment due man 
for offending. Calvinists are unequivocal in their 
declaration of this part of their Creed. In reference 
to Christ’s mediation and office- work, they say, that 
God does none of this for the non-elect. They are 
left a prey to the endless perdition which would 
await all, but for God’s love to a part. Therefore, 
our conclusion must be supported, that the relation 
in which God stands to man, is the foundation of 
man’s affections. 

Calvinists must be aware that there is incongru- 
ity in their opinions, when brought to the test of 
reason and Scripture. For instance, the supposition 
that God would be just, were he to damn all men, 
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cannot be reconciled with the fact that God saves a 
part, and is just in saving them. It is impossible 
that the quality of the act can exist in opposition, 
and be the same. That a man can be damned end- 
lessly, or saved endlessly, his merits or demerits al- 
together out of the question, and God be considered 
as governed and actuated by the same principle in 
either case, whether you call the principle justice or 
by any other name which can be imagined. Com- 
mon sense teaches, that if it is just to damn a man, 
it would be unjust to save him. Common sense also 
teaches, that the justice or injustice of the act, must 
be determined by a reference to existing relations. 
Surely this is a candid conclusion, unless you plunge 
at once into the gulf of scepticism, and deny the ex- 
istence of any thing or principle, whose qualities and 
properties are defined without regard to the influ- 
ence of the operation of contingencies. 

If there is such a principle as justice, it is an inde- 
pendent principle ; because it must be considered in 
relation to its Author, God. Justice, as a principle 
of right and propriety, can never derive its quality 
from asource different from its origin. Therefore, 
justice, considered as an immutable principle, must 
proceed from the mind of an immutable Being. If 
justice be considered abstractly, as the reverse of in- 
justice, or rather if the attempt be made thus to con- 
sider it, we shall feel at once, that relations are in- 
dispensable to assist the mind in qualifying, and to 
designate between proper and improper objects. 
Therefore, whatever act shall be performed by God or 
man, the act must be considered as just, or unjust. 
It is impossible for the mind of a man to consider or 
regard an act as just or unjust, unless he be first in- 
structed into the qualities of the principles them- 
selves ; and this can never be done without a know- 
ledge of the relations which exist, and which give a 
true colour to all the circumstances of the case and 
parties. ‘The reader will now readily apprehend us, 
if we illustrate the subject by a simile. 

A man turns from his door in inclement weather, 
at a late hour, a stranger whom he never saw before, 
This act is just or unjust. Its quality can never be 
properly estimated, only by an understanding of the 
relation existing between the parties. It cannot but 
be supposed that if the man is in duty bound to af- 
ford a stranger a hospitable entertainment, and that 
the refusal to do so, is an act of injustice, that the 
injustice would be much greater if, instead of a 
stranger, the party should be a child, dependent on 
the inexorable parent for food, shelter and protection. 
The relation existing between the parties, weighs 
the merit of the aétion. The father, knows all the 
wants of the child, and the barbarity of the rejection 
is heightened by this knowledge. But, the stranger, 
he was ignorant of in a great measure, and the sup- 
position that he had other means than those solicit- 
ed, would extenuate or diminish the wrong. Now who 
would pretend that justice or injustice was done to 
the party mentioned, if the quality of the act could 
be defined by proof, that no benefit nor injury could 
be sustained in either case ? Surely, no one. Justice, 
therefore, cannot be justice, if no good results from 





the principle when applied. Neither can injustice, 
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be injustice, if no evil results from it. In other words, 
that which men consider to be justice or injustice, are 
not what they are supposed to be, unless their fruits 
test them by the geauine marks which invariably 
show the connexion between cause and effect. “The 
tree is known by its fruit.” Changing the name, will 
not alter the quality of the act, or the fruit. Call 
salvation destruction, and destruction salvation, the 
cause which produces either must remain the same. 
Itis the quality of the condition of the party, not the 
name of that quality, which is interesting above all 
besides. Make a man miserable, and tell him to re- 
joice, for justice is the cause of his sufi.sings, and 
will perpetuate them for ever. Therefore, rejoice, 
that justice reigns for ever. On the other hand, con- 
fer happiness, and call upon the recipient to mourn, 
on account of the injustice of the cause of his joy, 
and enforce your request with the assurance that the 
injustice will be perpetual, and the felicity of the 
party know no end. Under such circumstances, how 
impotent would be the power of words! They could 
never soothe the miserable, nor abate the rapture of 
the happy. 

We do not offer the above as evidence to disprove 
Calvinism; but as a necessary appeal to the reason 
of the reader; believing that all men are more or 
less qualified to judge correctly in proportion as 
they are free from the trammels of prejudice and 
bigotry. But, let the sentiment or principle come 
through whatever medium it may, the truth or 
falsehood of it depends upon its origin, not upon its 
communication. Truth is one ; whether taught by 
the Christian or the Pagan. The same with false- 
hood. A lie is as much a lie in the mouth of an 
angel, as in the mouth of a devil. And truth is as 
much truth, if the devil utters it, as it is when pro- 
claimed by Gabriel. 

It is possible that some of our readers may call 
this simple, and say, that mos, if not all, of our pro- 
positions are plain, and evident to all, without the 
trouble of enforcing them. We hope this will be 
the case. Simplicity is what we aim at. It is be- 
cause mankind have strayed in the labyrinth of 
error, that they reject with disdain whatever comes 
in the simple garb of truth. Mysticism and decep- 
tion have been practised, and the good sense and 
reason of mankind thrown aside as useless. We 
would impress upon the mind of the reader, that all 
truth necessary for man to know, in this mode of 
being, is actually communicated. That a commu- 
nication is a revelation to man, and is contained in 
the Scriptures, not in “Calvin’s Institutes,” nor 
“ Hopkins’s System of Doctrines.” That the Scrip- 
tures are the only sure guide, as a written testimony, 
whereby we can arrive at certainty, relative to the 
being, character, perfections, and purposes of God, 
and the origin and destination of man. That all 
truth relates to these propositions, and can be ac- 
qnired only by understanding the relations which 
exist, the causes which produce events, and the 
events themselves, in reference to the purpose of the 
great Being who presided at the beginning of all 
created intelligences. 

(To be continued.) 





From the (Boston) Universalist Magazine. 

(As some notice was given in the Magazine, 
some time since, of the opposition which was made 
to the preaching of Mr. Coxe, a Universalist, in the 
city of New- Orleans, the following, from the “ Iris, 
or Ornieans<Eyvenine Post,” of last December, 
may not be uninteresting to those who feel an inter- 
est in liberal christianity. 

“ We give place to the communication of a ‘ Uni- 
versalist,’ because we think his queries are perfectly 
conect. We shall take occasion to review the con- 
duct of the mayor on this procedure so soon as we 
can be made acquainted with the facts. We will 
observe for the present, that if any chief magistrate 
of a sister city should interpose to prevent a religious 
exercise, in the manner which, as is stated to us, Mr. 
Roffignac did yesterday, he would be the subject of 
popular indignation, and an object for “ scorn to 
point its unmoving finger at.” 

[COMMUNICATED.] 
‘ To his honor J. Roffignac, Mayor of the City of 
New- Orleans. 

‘Sin,—Having understood that you prevented 
Mr. Cole from delivering a Sermon on the subject 
of Universal Salvation, on yesterday morning at a 
private dwelling, I wish to propound to you a few 
queries which you may answer at your leisure, if you 
think proper to make use of so much condescension, 
by replying to the demands of one of your fellow cit- 
izens, and A UNIvERSA.ist. 

*1. By what law of the state, or what ordinance of 
the city council is it prohibited the preaching of the 
Gospel by any minister of any sect or denomination 
of Christians ? 

‘2. Does not the Constitution of the United 
States and of the state of Louisiana, guarantee to 
every citizen the right of conscience, or in other 
words the free expression of his religious opinion ? 

‘3. Suppose there live in this city some two or 
three hundred whites, whose religion is of the sect of 
Universalists, have they not a right to hear their doc- 
trine explained by one of their ministers ? 

*4. Is there more danger to be apprehended in 
preaching the Universal Salvation to assembled 
whites, than that of Methodism to a concourse of un- 
educated negroes, which has been the case here, and 
for ought I know, may yet prevail ? 

*5. Might you not, sir, with the same resemblance 
of authority which you exercised towards Mr. Cole 
in depriving him of the use of a private house, and 
threatening the proprietor with fine and imprison- 
ment if he loaned it to him, eject by means of an 
armed force, Parson Hull, from his pulpit in Christ 
Church ? 

‘6 Which, sir, is the most rational and intellect- 
ual enjoyment for our citizens, the hearing a dis- 
course on the doctrine of Universal Salvation, or the 
witnessing a bison of the woods torn to pieces by bull 
dogs, on the anniversary of the birth of our Saviour =” 

REMARKS. 

By the first question, which the Universalist states 
to the Mayor, it seems that his honor was not com- 
pelled, in the discharge of the duties of his office, to 
deprive his fellow citizens of the privilege of wor- 
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shipping God, according to the dictates of their own 
consciences, but that this act was voluntary and gra- 
tuitous, prompted by his devotion to a partial doctrine 
and his settled hatred of the impartial doctrine of 
Universal Salvation, though it was imdirect violation 
of the Constitution of the United/States, and the 
state of Lousiana, according to question second.— 
According to the sixth and last question, this pious 
magistrate witnessed the barbarous exhibition “of a 
bison of the woods torn to pieces by bull dogs;” and 
it is stated in this city, by a gentleman from New- 
Orleans, that this inhuman cruelly was exhibited on 
the very day that the Mayor prevented the public 
worship of God, as stated above. It is therefore infer- 
able, that the religious feelings which warmed his 
heart and stimulated him to threaten the owner of 
the house, where the preaching was to have been, 
with imprisonment, if he allowed Mr. Cole to 
preach in his house, were in perfect accordance with 
the cruel and shameful entertainment at which his 
honor was a spectator. 

That there is a most striking likeness of the un- 
merciful doctrine of endless torment in that shock- 
ing scene of cruelty is very evident. Let us compare. 
The bison, which is as defenceless as a cow, repre- 
sents those miserable creatures, who are to be tor- 
mented by merciless infernals everlastingly. The fe- 
rocious bull dogs, with their long and iron-like teeth, 
with which they tore and lacerated, mangled and tor- 
mented, the poor bellowing, dying animal, represent 
those furies, whose hellish pleasure consists in tor- 
menting Wretched souls in the infernal regions; and 
the magistrate, who directed the scene of horror, 
was not unlike the Moloch, who is supposed to have 
planned and directed the endless tortures to be ex- 
hibited in the eternal world, and to conclude the 
comparison, we may suggest, that the multitude of 
spectators, who were hard-hearted enough to take 
pleasure in beholding the horrid scene, and in hear- 





From the Gospel Visitant. 
THE SECOND DEATH. 

The Second Death, spoken of in several passages 
in Revelation, has been generally understood to sig- 
nify a state of never-ending misery in the coming 
world; where far the greatest part of mankind will 
experience the pain of positive torment with every 
possible aggravation, as long as God exists, as a just 
reward for the sins they have committed in this fife. 
This sentiment is supposed to be held forth and vin- 
dicated by the general tenour of scripture where it 
treats on the subject of punishment for sin, or of 
rewarding mankind according to their works. 

For some considerable time past this sentiment 
has been doubted, by many in this country, as it has by 
some perhaps in the most of christian countries ever 
since the days of the apostles. However, even 
among those who have been fully satisfied, from the 
general tenour of scripture, that the opinion of the 
endless misery of God’s rational offspring is nota 
truth which the wisdom of God saw fit to incorporate 
in the body of divine revelation, there are many who 
are still so much under the influence of traditional 
sentiments and notions, that when they read of the 
second death they hardly know in what light to view 
it. This difficulty is nothing more than what might 
rationally be expected, for it is undoubtedly true that 
sentiments and opinions which are erroneous, hav- 
ing been imbibed in youth while the mind is tender 
and susceptible of quick and deep impressions, fre- 
quently never ceases to act in some degree on the 
mind while the person lives, notwithstanding per- 
haps he may see cause to change the general senti- 
ments of his mind in respect to religion. 

It isa fact noticed in the scriptures, that those 
Jews who were converted to Christianity were su- 
perstitiously fond of the ceremonies of the law of 
Moses, while those who were converted from the 
heathen idolatry, freqvently retained some supersti- 


i) ing the dismal noise of the poor tortured bison, must | tious reverence for an idol. 
ia have possessed a disposition, in degree, like the dis-] Such powerful influences are by no means so eas- 





position of those religionists, who calculate on the 
future enjoyments which they are to realize in be- 
holding their fellow beings in misery and in hearing 
their cries for ever. 

Had Mr. Cole been permitted to preach, it is 
probable, that while the Mayor and a class of citizens 
were entertained with the scene of cruelty, which 
was certainly a disgrace to civilized society, another 
class of citizens would have been listening to the 
mild voice of redeeming mercy, proclaimed through 
a mediator to a sinful world, for its reconciliation to 
God. What acontrast! But the preacher must be 
silent and still, while the bull dogs are loosed from 
their slips to give the horrid entertainment ! 

O thou undefiled religion of Jesus, may thy soft, 
attracting influence mollify and draw the hard and 
rebellious hearts of men to thy peaceful altars, and 
give them a relish for scenes of grace, and the tri- 
umphs of mercy. 

—<j— 

“T will not contend for ever, neither will I be al- 
ways wrath ; for the spirit should fail before me, and 
the souls I have made.” Isa. Ivii. 16. : 





ily shook off as many may imagine, and while they 
think they are well purged from the leaven of the 
Pharisees, some tinctures may still continue to agi- 
tate the affections and to biind the mind. Under 
such disguised and improper influence, no reason- 
able doubt ought to be entertained, that in the refor- 
mation from Popery, the Protestants retained some 
doctrines of the Catholic church which are as char- 
acteristic of the beast as any in their whole creed ; 
and while the reformers paid great attention to ap- 
ply the power of cleansing to the outside, too much 
uncleanness which lay within was passed by un- 
noticed. 

Of all those doctrines which constitute the dark 
mystery of iniquity, and stand in opposition to the 
doctrine of the gospel of life, none can with equal 
right, challenge so high a rank as that of the never- 
ending, unmerciful punishment above-meutioned. 
Should we consider this doctrine in relation to the 
Father of our spirits, it must shock the mind 
with very sensible surprise, to see those cruelties 
which marked the characters of heathen gods, subli- 
mated to infinity in the merciful Jehovah whose 
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tender mercies are over all his works. Nor does the 
consideration of this sentiment in relation to its ef- 
fects op the human heart, any more endear it to the 
embrace of those affections, which having been turn- 
ed into the current of gospel grace, extend a chris- 
tian charity to all mankind. 

Being confident that the foregoing remarks, on the 
doctrine of endless punishment, are uncontrovertable 
in the nature of things, it is conceived to be perfectly 
safe to begin our examination of the Second Death 
with an expectation of finding it to stand on differ- 
ent ground from the commonly received opinion. 

If the result of the present disquisition prove a 
diseppointment to those who are in the habit of be- 
lieving in the common opinion, this disappointment 
must be a very happy one, for if this result differ 
from the common opinion, it must of necessity is- 
sue in something better, as it is impossible that it 
should in any thing worse. 

As we take the scriptures for our guide, wherever 
this guide leads we ought to be willing to go, and by 
no means compel our pilots on to rocks and quick- 
sands for the sake of gratifying notions erroneously 
formed. 

The Death of which an illustration is to be at- 
tempted, being called the “second death” renders it 
necessary that we inquire, to what death is it second ? 

Therefore labors oa this general subject may be 
properly directed to ascertain, 

Ist. That death to which the second death may 
be properly considered second. And, 

2d. The Second Death, and its similarity to the 
First. 

The general opinion represents those deaths as 
different in their nature and circumstances as is pos- 
sible to conceive. The first death is supposed to be 
the death of the body, and the second a state of 
never-ending misery. 

The death of the body consists in a total extinc- 
tion of life with all its appendages. In this situation 
there is no sense of desire, no sense of pain, or plea- 
sure; no hopes, of course no disappointment; no 
love, nor fear; in short no happiness nor misery. 
Second to this, it is believed that a state of positive 
sufferings in the eternal world is properly placed, but 

we think erroneously. One moment of rational re- 
flection would suggest the greater propriety of call- 
ing the above-mentioned state of punishment, the 
second life ; because in such a supposed state there 
are many appendages which bear a likeness to the 
life of man in this world, while there is not one 

hich bears the least resemblance of the death of the 
body. The death which it seems proper to state as 
the first death, is the apostacy of the Jewish church, 
which apostacy we shall find to be called or repre- 
sented asa death. See John viii. 21, “ Then said Je- 
sus again unto them, I go my way, and ye shaii seek 
me and shali die in your sins: whither I go ye can- 
not come.” 24, “IT said, therefore, unto you, ye shall 
die in your sins; for if ye believe not that 1 am he, 
ye shall die in your sins.” The common opiniow 
that Christ spake in the above quotations, of the 
death of the body, is corrected by the 51st verse of 





the same chapter. “ Verily, verily, I say unto you, 


if aman keep my sayings, he shall never see death.’ 
Jesus could not mean here that a man could avoid 
seeing the death of the body by keeping his sayings, 
but that a man might avoid seeing that death which 
those would die who did not believe in him. 

Keep in mind that this death in sin is a conse- 
quence which the Saviour connects with unbelief, in 
the following: “For if ye believe not that I am he 
ye shall die in your sins.” A few scriptures relating 
to the unbelief of the Jews, and the state of death 
and condemnation into which their unbelief brought 
them, will here be considered. Jotn xii. 37—41, 
“ But though he had done so many miracles before 
them, yet they believed not in him; that the saying 
of Esaias the prophet might be fulfilled, which he 
spake,—Lord, who hath believed our report? And 
to whom hath the arm of the Lord been revealed ? 
Therefore they could not believa, because that Esa- 
ias said again, he hath blinded their eyes, and harden- 
ed their heart ; that they should not see with their eyes, 
nor understand with their heart, and be converted, 
and I should heal them. These things said Esaias, 
when he saw his glory and spake of him.” Matt. xiii. 
13, 14, 15, “ Therefore speak I to them in parables: 
because they seeing, see not: and hearing, they hear 
not; neither do they understand. And in them is 
fulfilled the prophecy of Exsaias, which saith, by hear- 
ing ye shall hear and not understand ; and seeing, ye 
shall see, and shall not perceive: for this people’s 
heart is waxed gross, and their ears are dull of hear- 
ing, and their eyes they have closed; lest at any 
time they should see with their eyes, and hear with 
their ears, and should understand with their heart, 
and should be converted, and I should heal them.” 

Rom. xi. 7—10, “What then ? israel hath not 
obtained that which he seeketh for; but the election 
hath obtained it, and the rest were blinded (accord- 
ing as it is written, God hath given them the spirit 
ot slumber, eyes that they should not see and ears 
that they should not hear) unto this day. And Da- 
vid saith, let their table be made a snare, and a trap, 
and a stumbling block, and a recompense unto 
them: let their eyes be darkened that they may not 
sec, and bow down their back alway.” Dan. xii. 2, 
“And many of them that sleep in the dust of the 
earth shall awake, some to everlasting life, and some 
to shame and everlasting contempt.” 

This passage in Daniel very fitly corresponds wit 
the words of Paul before quoted. “The election 
hath obtained it and the rest were blinded,” the dust 
of the earth in which the Jewish Church was asleep 
was the carnal ordinances of the law, and the added 
traditions by which they made the law void. John 
v. 28, 29, “ Marvel not at this; for the hour is com- 
ing, inthe which all that are in the graves shall 
hear inis voice, and shall come forth; they that have 
done good unto the resurrection of life, and they that 
have done evil, unto the resurrection of damnation.” 
Matt. xxv. 46, “And these shall go away into ever- 
lasting punishment; but the righteous into life 
eternal.” For an illustration of the passage quoted 
frvom Daniel, that quoted fiom Johan v. and this in 
Matthew, the reader is referred to No. 2d. p. 85." 
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Those scriptures which I have quoted in this case 
are generally understood to refer to the same state of 
endless punishment which is supposed to be de- 
nominated the Second Death in Revelation. 

But it is worthy of notice that the state of condem- 
nation, into which unbelief brought the Jews, is nev- 
er called, in the scripture, the SECOND DEATH, 
though it is represented as a death. The plain rea- 
son is, it being a death of unbelief and apostacy un- 
der the first dispensation, or Covenant, it is the first, 
and not the second death. 

That the state of condemnation into which the 
Jewish Church fell, is not a state of endless punish- 
ment, is evident from many scriptures, particularly 
Rom. xi. where the apostle continues his discourse 
from the above quotation, “I say then, have they 
stumbled that they should fall? God forbid; but 
rather though their fall salvation is come unto the 
Gentiles, for to provoke them to jealousy.” Verse 
15, “For if the casting away of them be the recon- 
ciling of the world, what shall the receiving of them 
be but life from the dead ?” And more to this effect 
may be seen in the same chapter. 

(To be continued.) 
—~>—- 
ETERNITY. 

Two members of a Calvinistic Church in this city, 
were recently walking on Rockaway Beach, and ex- 
pressing their admiration of the immensity of the 
works of the great Creator. One of them remarked 
on the frequency of Clergymen threatening sinners 
with endless misery, and the extravagance of their 
descriptions of the duration of future punishment. 
He said, we are told, that if this Globe should be all 
removed, by taking a drop of water, or agrain of 
sand, once ina million of years, that even then, 
eternity would be only begun! But, continued he, 
it appears to me, that if they were to visit Rockaway 
Beach, they would feel pretty sensibly, the impro- 
ptiety of their mode of reasoning, and would find 
sand enough to accommodate them in making fu- 
ture calculations. 

-Voie—Rockaway Beach is composed of fine grey 
sand, and for miles, as far as the eye can reach, ex- 
hibits one continued pile of atoms, so small, that we 
think a wine glass full of them would be more than 
enough to dispose of in making an eternity, for the 
tormenting of all the devils that ever existed. We 
recommend to the orthodox clergy, to visit this fa- 
med Beach, and to count a bushel of the sand, it will 
assist them mightily in their calculation of endless 
damnation. 





—~<_-— 
ORIGINAL ANECDOTE. 

A certain Methodist preacher, declaiming before 
an audience one evening, where he knew there were 
a number of Universalists present, was very positive 
in asserting that “ Universalism led to all manner of 
iniquity.” He stated that for above fifteen years he 
had been a zealous Universalist, &c. As is usual 
with that class of people, after he had concluded his 
harangue, he gave liberty for others to speak; when 
a venerable, well instructed Universalist arose, and 
addressing the speaker, inquired, if he spoke from 








experience when he said Universalism led to aif 
manner of iniquity ?—Did it lead you to commit all 
manner of crimes? If it did, how came you in the 
pulpit and not in the State’s prison? Why, said 
the preacher, something disconcerted, it is true J was 
no worse than the generality of men, but the reason 
of it was, that while [ contended for the truth of that 
system, I did not really believe it. I kuew then as 
well as I now do, that it was all a lie. And yet, says 
the old man, you stated that for fifteen years you 
had been a Universalist. Out of thine own mouth 
will I condemn thee. You have proved that you are 
a liar now, and that you was a hypocrite then. And 
since you are guilty of such iniquity, and never be- 
lieved in Universalism, it is plain that as far as doc- 
trine had any effect to lead you to licentiousness, Me- 
thodism, which you then believed, and now preach, 
and not Universalism, made you a hypocrite and liar. 
I advise you, sir, not to preach again, until you have 
embraced some other system which shall correct 
such iniquity as your doctrine has led you into. 
Chris. Intel. 
—~—p— 
FOR THE GOSPEL HERALD. 

Bro. Fitz. The other day a friend of mine favoured me 
with the perusal of a volume of very instructing pieces, from 
which I selected the following for the Gospel Herald; pre- 
suming you would have no objection to give it an insertion 

Respectfully yours, E. P. A. 
RESTORATION OF ISRAEL, 
But who shall see the glorious day, 
When thron'd on Zion's brow, 
The Lord shall rend that vail away 
Which hides the nations now! Isa. xxv. 7 


When earth no more beneath the fear 
Of his rebuke shall lie ; Isa. xxv. 8. 

When pain shall cease, and every tear 
Be wip'd from every eye! Rev. xxi. 4. 


Then Judah! thou no more shalt mourn 
Beneath the Heathen's chain; 

The days of splendour shall return 
And all be new again. Rey. xxi. 5. 


The fount of life shall then be quaff'd 
In peace by all who come ; 
And every wind that blows shall waft 
Some long-lost Exile home ! 
—>—. 
NEW CHURCH. 

The New Church on the corner of Prince and Orange 
streets, ereeted by the “ Second Society of United 
Christian Friends,” will be opened for the worship of the 
“ God of the whole earth,” on the fourth Sabbath of the 

sent month, (a week from to-morrow,) when it is expect- 
ed our Br. Mitchell will officiate. Hours of service, half-past 
ten in the morning ; three o'clock in the afternoon; and 
eight o'clock in the evening. 
i 

*,” Our Br. Stephen Miles, from Augusta, Oneida county, 
is now on a visit to our city and neighbouring towns. We 
have the satisfaction of stating that his health has thus far 
been improved by his visit, and thetke will prolong it a few 
weeks. 

—_—~—- 

1 On Tuesday next, 22d inst. will be published, and 
for sale, at this office, a pamphlet, entitled—* Scriptural 
Exposition of the Parable of the Rich Man and Lazarus: 
Luke xvi. By a friend to Truth.” Price, one shilling. 
oer — 
PUBLISHED EVERY OTHER SATURDAY, AT ONE 

DOLLAR PER ANN. NO. 67 CHRYSTIE-STREET- 


Payable in Advance. 




















